ONTARIO HISTORY
I begin this essay with a trinity of quotes that convey a desire to understand, label and manage a Black community. As such, they effectively introduce the reader to Daniel Hill III, a social worker, bureaucrat and historian, who is probably best known for becoming the first full-time director of the Ontario Human Rights Commission and a trusted source of information about Blackness for Toronto-based media outlets.
Born in 1923 in Independence, Missouri, Daniel Hill III had impressive role models. His father not only followed his grandfather's work as a prominent theologian and a minister in the African Methodist Episcopal Church; he also became the Dean of the School of Religion at Howard University and one of the few Blacks to hold a commission in the US army during World War I.
1 Yet despite his religious heritage, Daniel never considered joining the clergy. By the time he was drafted into the American army for service during World War II, he was already well on his way to becoming an atheist.
by Daniel McNeil
My interest in sociology has always been in the community. The social organization & development of group life…the Toronto Negro community, group dynamics, social psychology.
[Daniel Hill III, letter to parents (1957) 
For months, considerable effort was expended trying to locate a "Negro community" and to analyse its social organisation … Increasingly, the most important finding was that Toronto Negroes existed outside the orbit of formal race organizations and were somehow or other related to the general society without a Negro sub-culture affecting their major activities -work, social life, religion … Those individuals supporting Negro organisations spoke of a community, but were at a loss when questioned regarding the community's leaders.

[Daniel Hill III, Negroes in Toronto: A Sociological study of a minority group (1960)]
I don't see any collective anger in the Negro community in Toronto.
[Daniel Hill III, quoted in The Toronto Star (1968 Nor did he have any intention of making a career for himself in the military. His stint in the army from 1942 to 1945 only heightened his disillusionment with American society and, as an impressionable 19-year-old soldier, he wrote of his experience in a segregated army, describing "white trash, " "crackers, " and "selfish…ne-groes who were a detriment to their race, as well as to [American] society."
2 Instead of staying in the United States, Hill went on to pursue his graduate studies in Toronto during the 1950s where, along with Donna Hill, his White American wife, he believed that racial discrimination could be fought with greater facility.
3 Donna was a grass-roots activist with the Congress of Racial Equality (1952-53) and with the Toronto Labour Committee for Human Right (1953-54), and her experiences as a White woman committed to anti-racist work in North America is worthy of more attention than this brief paper can provide. Moreover, the ways in which the Hill children -Dan Hill IV, Lawrence Hill and Karen Hill -have all fashioned creative work that can appeal to a mainstream audience deserves greater critical analysis.
With that said, my focus here is largely limited to Dr. Daniel Hill who, despite co-founding the Ontario Black Historical Society (with his wife and some friends) and completing several books and articles that serve as study guides for students in Ontario high schools, has also been ignored by academics. To be more specific, I use the Children's Aid Society papers at the City of Toronto Archives, as well as the Daniel Hill papers at the Archives of Ontario, to explore Dr. Hill's work with the Committee for the Adoption of Coloured Children after he completed his doctoral dissertation in social work at the University of Toronto in 1960. As I show, Dr. Hill sought to educate middle-class members of Canadian society about race and racism so that his children and other young people of African descent could assert a "respectable" Black identity rather than just try to fit into a predominantly White nation as "light grey" subjects. Put more bluntly, he wanted to obtain a degree of justice for children of African descent when it was clear that his adoptive nation valued White babies above Black babies. 4 And, as most readers are no doubt aware, the ways in which children are treated as commodities remains a significant area of research because of news reports in the twenty-first century that announce,
The wait for a white baby can be years, if ever, and the cost can approach $40,000 (U.S.). The wait for a mixed-race baby is shorter, and the price about $20,000. The wait for a black baby is even shorter and costs about $10,000. of British and American opinion leaders about delinquent "black bastards, " a coarse term applied to illegitimate children who were racialized as Black. Guided by a belief that the nuclear family was the normal and "proper" form of family, sociologists in the UK opined, "a boy who lacks the guidance of a father has greater chance of becoming a delinquent than a boy in a normal family."
6 Similarly, government reports in the US declared, "Negro children without fathers flounder -and fail." Yet it is also important to note the creole nature of Blackness in the West and the ways in which "bastard" and "hybrid" are viewed as synonyms in many English dictionaries. This is because prominent monographs about the 1950s and 1960s continue to argue that mixed-race individuals should have been shepherded into responsible roles as national citizens rather than be allowed to adopt radical ideas about Black politics. For example, Joel Williamson's tale about "mulattoes and miscegenation, " which was highly praised by The Historical Journal, 8 wondered why people of mixed-race joined a Black revolution in the 1960s rather than settling into a middle-class American identity dominated by Whites. 9 Moreover, filmmakers snap up the rights to biographies about prominent members of the Black Panther party in the 1960s, such as Johnny Spain, so long as they rely on clichés about the duelling nature of Black and White "blood, " and ask their subjects to reject a Black identity (which can be supra-national as much as sub-national) in favour of a national identity that continues to privilege whiteness.
10
Rather than challenge the problematic desires of Western opinion leaders to talk about static, pseudo-scientific notions of race, official policy in Ontario in the 1960s tried to incorporate mixed-race individuals into predominantly White communities. Revealingly, White foster homes were only considered for "older children who are of mixed racial origin and light in colour … for older children who are of Negroid appearance, such homes have been found to be unsuitable as children need parent figures of their own race with whom to identify."
11 White adoptive parents also tended to shy away from "pure Negro" children -dismissing any notion of a one-drop law, one couple adopted a "half-Caucasian, half-Japanese" child in order to find a suitably mixed-race sibling 6 for their "part-Negro" child. Moreover, when White applicants for "Negro" babies thought that "the community would be more comfortable with an Indian child to 'break the ice' , " they would only consider taking a part-Negro child at a later date. 12 In other words, anti-black attitudes in "the community" meant that White adoptive parents tended to prefer "light brown babies" to "pure" Negro children. The Toronto Social Planning Council's "Project for the Adoption of Negro Children" (PANC) even considered changing its name to the "Project on the Adoption of Minority Children." Yet when PANC's committee members did eventually change their name to the Committee for the Adoption of Coloured Youngsters (CACY), they decided to stick to their original mission to make the "wider community" care about more than 150 "part Negro" and ("full") Negro children in the custody of the state. 13 Although the predominantly White members of CACY relied on terms such as "part Negro, " rejecting more active, dynamic and fluid notions of a Black cultural identity, they were still wary about offending adults labelled "Negro" or "part-Negro." Indeed, after listening to Hill's input at meetings, or carrying out a close reading of his PhD thesis, 14 members of CACY hoped that his words would legitimize their work. Just as Hill tried to write his thesis for the Department of Social Work at the University of Toronto in an accessible style, CACY avoided "dry statistics and social work jargon" in order to tell their story in ways that would inspire adoptive parents who were respected in "the community." 15 In addition, Hill's influence is clear in the slide show CACY developed to advertise the availability of "Negro and part-Negro children" to religious organizations. Drawing on his description of young Negroes in Toronto such as "Ace, " who lived in a "light grey world … where it was only when he heard [the word "nigger"] … that he got the feeling he did not really belong in this world, but in some other, "
16 the members of CACY used an image of "a teen age boy leaning dejectedly on a wall beside an unemployment office" while a narrator described how, the life of a foster child means living in a world of dreams that never seem to come true … A world of polite rejection, that stifles 12 Look magazine ( June 1957); AO, RG 76-3-0-263. Project on the Adoption of Negro Children, Minutes, November 22, 1964, 17.
13 "The children are the responsibility of the total community and in no sense should be seen as the sole concern of the Negro section of the community." Committee for the Adoption of Coloured Youngsters, The Adoption of Negro Children (1966), 7-8.
14 Since individuals had to sign a form to check Hill's dissertation out from Robarts library at the University of Toronto we know that many committee members had access to his work.
15 CACY tried to "tell its story in ways that would make the public listen", but was "determined to avoid the type of sentimental appeal which is offensive to any thinking person, and might only result in attracting unsuitable applicant." AO, RG 76-3-0-360. CACY, Draft Report, March, 1965, 22. his potential, shatters his ego, and fills him with bewildered hostility toward the indifferent society that produced him.
17
Last but not least, CACY combatted charges that they were "stealing" Black children by arguing that the "ordinary Negro child in Toronto grows up in a largely white community, " just as Hill's doctoral work claimed, "only some Negroes, West Indians primarily, maintain the notion of community … a sentimental illusion, a form of wish fulfillment."
18
Even after CACY disbanded in 1965, Hill continued to highlight reports from the Jamaican Canadian Association that seemed to confirm his thesis about the absence of a Negro community in Toronto.
The most glaring weakness in the Association appears to be the lack of cohesion in the group. That oneness, that unity, that motivating factor which would knit the group into an effective force seems to be unobtainable … It is very obvious that the whole concept of planned entertainment on a large scale for members and their friends in the community must be completely reconsidered and possibly abandoned. It may be necessary to swing the emphasis from social activities to social welfare activities in 1966. 19 As is evident in the preceding passage, and the epigrams used to open this paper, Hill assumed that a "Negro community" needed religions or social institutions that could maintain a coloured community in the manner of "the well-defined American bi-racial system." 20 up emphasising the "petty" or "depressing" nature of Canadian Negroes with no "real" national heritage or "positive" means of self-identification, 27 and asked professional people to shepherd Black Canadians into an alliance with White liberals. Obviously this approach was not guided by an engagement with Black theorists -it reflected Winks's desire to write himself into the future of Black politics and his reading of White liberals such as Gunner Myrdal, a Swedish academic committed to solving "the American dilemma, " and John Porter, a well-known Canadian sociologist who sought to liberate "post-industrial" citizens from the chains of ethnic allegiance. 28 Thus, while apologists for The Blacks in Canada ask us to remember the limits of Winks's "time, " we may also note his self-conscious attempts to marginalize native intellectuals influenced by Frantz Fanon, (probably the best-known Black theorist of the twentieth century 29 ) and organic intellectuals influenced by Antonio Gramsci (an Italian neo-Marxist who proposed a "war of position" in which subordinate groups engage in a long struggle in the cultural and ideological spheres. 28 In his preface to the second edition of The Blacks in Canada, Winks reflected on his original text and thought, "two books used in some measure as models account for some of its strengths as well as some of its weaknesses. These were Gunner Myrdal's classic 1944 work, An American Dilemma: The Negro Problem and Modem Democracy, on the nature of Black-White relations in the United States, and John Porter's 1965 book, The Vertical Mosaic: an Account of Social Class and Power in Canada. Winks acknowledged that he might have "too readily accepted the idea of Canada as a mosaic of ethnic identities." Winks, Blacks in Canada, xiv-xv. He didn't reflect on whether a biracial view of the US derived from a Swedish sociologist might also have had its limitations. Thus, while Winks is correct to claim Myrdal's work as a classic piece of sociology, he fails to point out that Myrdal's desire to placate his patrons at the Ford Foundation meant that he compared the perceptions of black Americans to a "frog-perspective." Rather than appreciating the "dreadful objectivity" of such an outlook, Myrdal claimed that is was, "not a true perspective; and should not be used for wider conclusions concerning the United States, " G Myrdal, Hill used his own upbringing and pride in a Negro past to work with "conservative" and "radical" Black nationalists so that they could lead young people away from a supposedly "light grey world." Hill's support for transracial adoption at CACY had made him a target for Black nationalists who believed that it was "impossible for white people to 'assimilate the Black experience' and pass it on to Black children."
32 However, such critiques soon became moot when Hill left CACY and the Toronto and North York Social Planning agency due to denominational infighting, and adoption agencies began to seek Black homes for children with "noticeable" African ancestry. They rarely matched Canadian-born children of African descent with guardians who shared the same religious practices or national origins as their biological parents. This does not mean that one should ignore the fact that many Black nationalists in the 1970s and 1980s continued to oppose any interracial relationships, and followed Austin Clarke, the well-known conservative novelist from Barbados, in attacking men who "marry white women and seek to drown their fears and complexes in their wives' environment … only creat[ing] another problem -the problem of producing mulatto children who belong neither to the white world nor the black." 33 Indeed, after Clarke left his post as managing editor of Contrast in 1972 and the Toronto branch of the Universal Negro Improvement Agency held interracial dances, Clova Robinson used the pages of the Black Canadian magazine to ask, "How can we have unity on a universal level if our one-on-one relationships and families are falling apart?" 34 Furthermore, Barbara Jones questioned "the very soul" of Black men who choose to be with White women and longed for messianic leaders, "untainted by whiteness, " who could inspire Black unity. 35 Nonetheless, Dr. Hill never felt the need to respond to questions about his own marriage in public. Rather than spend time dealing with people obsessed with interracial relationships, he quietly, conscientiously and effectively worked with activists who were willing to compare a Black cultural group of 1,001 colours to other ethnically marked groups in Canada. For example, when he was faced with Blacks who claimed Italian Canadians always "stuck together, " 36 Hill didn't turn to sociologists who deconstructed such myths about an Italian Canadian community. 37 38 Furthermore, he was able to force authoritarian Blacks to reconsider their opposition to "miscegenation, " a pseudo-scientific term coined to address "racial mixing" by White American racists in 1864. 39 To give one example, Harry Gairey venerated Marcus Garvey (the demagogic Jamaican-born leader of a United Negro Improvement Agency who warned his members about the spectre of "racial dilution" 40 people in Toronto." 42 Similarly, Canadian citizenship tempered Austin Clarke's antimulatto sentiment when he found the children of his fellow Caribbean immigrants "belonging" in Canada with Blacks of various skin tones and facial features. 43 Leaders of Afro-Canadian groups even drew on Hill's history books for schoolchildren to argue that just as Whites feel pride, "when the names J.A Macdonald and Winston Churchill are mentioned, " Black children should be proud of "Mary Shadd [the first female editor of a North American newspaper to acknowledge her African ancestry] and William Hubbard." 44 It is understandable that individuals wish to claim artists formerly known as "mulattoes" as "Negro firsts, " especially when popular accounts of Canadian and British history prefer to minimise Macdonald's introduction of the Chinese head tax and Churchill's vicious attack on Gandhi as a "half-dressed fakir" in favour of their public pronouncements on liberty. Somehow, public intellectuals seeking to uncover the Greatest Britons and Greatest Canadian have tried to excuse such examples of racism by arguing that Macdonald and Churchill simply reflected "their time." 45 This is ironic given the constant attempts to praise such "great men" as revolutionary figures who led, rather than followed, the currents of their day. More pointedly, it erases Mary Shadd's anti-racism from Macdonald's "time", and fails to engage with the fact that William Hubbard served as a Toronto city councillor and condemned racial prejudice during the same period that Churchill entered the House of Commons.
So, while other essays in this special edition have sought to address the gaps in our knowledge of early Canadian history, this paper has incorporated Dr. Daniel Hill III into the time of P.E. Trudeau and Harold Wilson. Lest we forget, Hill played an important role in shaping race relations in the West after serving with CACY. To paraphrase his second son's first book, he managed to fashion a brand of Black history that inspired many people of African descent to do some great thing.
